






Ontology of Intellect: 
The Happiness of Thinking in Averroës and Giordano Bruno1
Abstract
In this paper the author reflects comparatively on a specific issue dealt with by Giordano 
Bruno and Ibn Rushd: mental happiness. Mental happiness is intended here either as felic-
ity through thinking or as felicity of thinking. The philosophical link between Averroës and 
Giordano Bruno is by now soundly established and the paper is rather a theoretical than an 
historical analysis regarding Bruno’s “Averroism”.
Keywords
Giordano	 Bruno,	 Ibn	 Rushd	 (Averroës),	 Bruno’s	Averroistic	 gnoseological	 framework,	
mental	happiness
While	I	am	not,	strictly	speaking,	a	scholar	of	Giordano	Bruno,	I	have	stud-






















arabo	 et	 ignorante	 di	 lingua	 greca…	 Note	
sull’Averroismo	 di	 Giordano	 Bruno”,	Gior-
nale critico della filosofia italiana	70	(1992),	
pp.	 248–275;	 Eugenio	 Canone,	 “Giordano	
Bruno	 lettore	 di	Averroè”,	 in:	Carmela	Baf-
fioni	 (ed.),	 Averroes and the Aristotelian 
Heritage,	Guida,	Napoli	2004,	pp.	211–247;	
Gilberto	 Sacerdoti,	 Sacrificio e sovranità: 










I. Averroës: Gnoseology and politics













more	–	different	 languages	 (“truth	does	not	oppose	 truth	but	 is	 consistent	
with	it	and	bears	witness	to	it”; al-haqq lā yudadd al-haqq bal yuwāfiquhu 






On	 the	 other	 hand,	 the	 philosopher’s	 capacity	 to	 grasp	 the	 purest	 form	 of	
truth	and	to	interpret	more	correctly	and	bindingly	God’s	revelations	implies	
that	 he/she	has	 the	 right,	 or	 better	 the	duty,	 to	 rule,	 as	Plato	 and	 al-Fārābī	
contended	before	Averroës.	At	least,	the	philosopher	has	the	right,	indeed	the	
duty,	to	counsel	the	ruler,	so	that	he	can	govern	in	agreement	with	justice	and	
the	 law.	Philosophy	becomes	 the	strongest	 support	of	 the	normative	provi-
sions	of	religious	Law.
The	political	commitment	of	Averroës	runs	throughout	his	work.7	However,	
in	 the	 Middle Commentary on Plato’s Republic Averroës	 puts	 forward	 his	
philosophical	advice	to	the	Almohad	caliph	in	order	to	rule	the	state	in	agree-
ment	with	religious	Law.8	The	Middle Commentary on Plato’s Republic,	 in	
































Keenly,	 as	 usual,	Alain	 De	 Libera	 summed	
up:	“Né	dans	la	faculté	des	arts,	le	courant	qui	
a	nourri	 l’exaltation	de	 la	vie	philosophique	
come	 telle	 peut	 être	 appelé	 ‘l’aristotélisme	
radical’,	 mais	 on	 pourrait	 l’appeler	 aussi	
‘aristotélisme	 éthique’.	 Il	 se	 définit	 par	 la	
rencontre	 d’une	 psychologie	 philosophique	
particulière	–	la	théorie	de	l’intellect	du	péri-
patétisme	 gréco-arabe	 –	 mise	 au	 service	 de	
l’interprétation	de	 la	 signification	éthique	et	
métaphysique	 de	 la	 contemplation	 philos-
ophique	–	la	‘sagesse	théorétique’	d’Aristote.	
[…]	Comme	le	soulignera	Dante,	la	vie	selon	
l’intellect	 est	 ‘la	 fin	 de	 toute	 la	 société	 hu-
maine’	(Monarchia,	I,	3,	1).”	Alain	De	Libe-




entirely	 derived	 by	 Albertus	 Magnus	 (see	
Alain	De	Libera, Raison et foi. Archèologie 





with	 the	 separated	 Intellects,	 framing	 that	
ideal	 rather	 in	 the	 institutional	 context	 of	
the	medieval	 faculties	of	 arts	 (Luca	Bianchi	
“L’Averroismo	 di	 Dante”,	 Le Tre Corone	 1	
(2015),	pp.	96–97).	The	iconoclasm	of	all	the	




Averroè,	 Il Trattato Decisivo sulla connes-
sione della religione con la filosofia,	 ed.	by	
Massimo	 Campanini,	 BUR	 Rizzoli,	 Milano	
32015,	 p.	 69.	 The	 Fasl al-maqāl has	 been	
translated	 many	 times.	 Here,	 I	 remember	
Alain	 De	 Libera	 and	Marc	 Geoffroy’s	Dis-
cours Décisif,	 Flammarion,	 Paris	 1996	 (the	
quoted	sentence	on	p.	119),	and	Charles	But-
terworth,	Decisive Treatise and Epistle Dedi-




coordinating	 and	 connecting	 (not	 harmoniz-










in	 two	 different	 linguistic	 shapes.	This	 very	
problematic	solution,	however,	makes	theolo-








and Virtuous Rule: A Study of Averroes’ Com-
mentary on Plato’s Republic,	Cairo	Papers	in	
Social	Sciences,	Cairo	1985.	More	 recent	 is	
Rosalie	 De	 Souza	 Pereira,	Averróis: A arte 
de governar,	 Perspectiva,	 São	 Paulo	 2012.	
See	also	Massimo	Campanini,	 “Averroè	 let-
tore	di	Aristotele:	un	problema	politico?”,	in	







See	Ralph	Lerner	 (ed.),	Averroes on Plato’s 






Ibn Rushd’s Metaphysics: A Translation with 
Introduction of Ibn Rushd’s Commentary on 
Aristotle’s Metaphysics Book Lam,	 ed.	 by	
Charles	Genequand,	Brill,	Leiden	1986,	tex-
tus	37,	p.	154	(cf.	Long Commentary on De 




































in	 contact	with	 the	material	 intellect	 (the	 combustible	 body),	 burns	 it	 and	
transforms	 it	 into	 its	 own	 nature.	Only	 the	 unique,	 immortal	 and	 separate	
Intellect	 remains	 in	existence.	 It	becomes	more	 than	 the	 factual	content	of	
the	human	mind	when	 it	 thinks	of	God	and	 is	 imbued	of	God;	 it	becomes	






























































See	The Epistle on the Possibility of Conjunc-
tion with the Active Intellect by Ibn Rushd 
with the Commentary of Moses Narboni,	ed.	
by	Kalman	P.	Bland,	The	Jewish	Theological	
Seminary	 of	America,	New	York	 1982;	Au-




L’Intelligence et la pensée: Grand commen-
taire du “De Anima” Livre III (429 a 10 – 435 
b 25),	Flammarion,	Paris	1998,	p.	21.
15
The	Qur’ān	 gives	 the	 picture	 of	 the	 human	









men,	 but	 they	 wrote	 the	Divina Commedia 




Divi	 Thomae	 Aquinatis,	 “De	 Unitate	 intel-
lectus	contra	Averroistas”,	IV,	87,	in:	Thomas	
d’Aquin,	Contre Averroès,	 ed.	 by	Alain	 De	
Libera,	Flammarion,	Paris	1994,	p.	162.
17






II. Giordano Bruno and the intellectual 
    magnificence of the “furioso”
It	is	interesting	to	see	how	Giordano	Bruno	lived	and	interpreted	the	philo-
sophical	mission	in	his	 life	even	before	his	doctrine	and	theory.	For	Bruno	
















martyrdom	and	sacrifice	against	 the	masses’	 ignorance	and	 the	authorities’	
tyranny.20
The	perspective	of	intellectual	perfection	through	knowledge	and	conjunction	
runs	 throughout	Giordano	Bruno’s	works,	 as	 in	Averroës.	 For	 example,	 in	
the	Proemiale epistola of	the	Italian	dialogue	De l’infinito, universo e mondi 
we	read	that	“[la]	Filosofia	che	apre	gli	sensi,	contenta	 il	spirto,	magnifica	
l’intelletto	e	riduce	l’uomo	alla	vera	beatitudine	che	può	aver	come	uomo”	



















of	 connecting	 himself,	 of	 uniting	 himself	with	 divinity.	The	 philosopher’s	
(“furioso”’s)	intellect	yearns	for	the	union	with	the	supreme	divine	Intellect.	








“Cicada.	 Il divo dumque e vivo oggetto ch’ei dice, è la specie intelligibile più alta che egli 
s’abbia possuto formar della divinità; e non è qualche corporal bellezza che gli adombrasse il 
pensiero come appare in superficie del senso?
Tansillo.	Vero: perché nessuna cosa sensibile, né specie di quella, può inalzarsi a tanta dignitade.
Cicada.	Come dumque fa menzione di quella specie per oggetto, se (come mi pare) il vero og-
getto è la divinità istessa?
Tansillo.	La è oggetto finale, ultimo e perfettissimo; non già in questo stato dove non possemo 
veder Dio se non come in ombra e specchio, e però non ne può esser oggetto se non in qualche 
similitudine; non tale qual possa esser abstracta et acquistata da bellezza et eccellenza corpo-
rea per virtù del senso: ma qual può esser formata nella mente per virtù de l’intelletto. Nel qual 
stato ritrovandosi, viene a perder l’amore et affezzion d’ogni altra cosa tanto sensibile quanto 
intelligibile; perché questa congionta a quel lume dovien lume essa ancora, e per consequenza 
si fa un Dio: perché contrae la divinità in sé essendo ella in Dio per la intenzione con cui pen-
etra nella divinità (per quanto si può), et essendo Dio in ella, per quanto dopo aver penetrato 
viene a conciperla e (per quanto si può) a ricettarla e comprenderla nel suo concetto.”22
Bruno	explicitly	acknowledges	his	indebtedness	to	Averroës:
“Cicada. Mi par che gli peripatetici (come esplicò Averroe) vogliano intender questo quando 
dicono la somma felicità de l’uomo consistere nella perfezione per le scienze speculative.
Tansillo.	È vero, e dicono molto bene; perché noi in questo stato nel qual ne ritroviamo, non 
possiamo desiderar né ottener maggior perfezione che quella in cui siamo quando il nostro 
intelletto mediante qualche nobil specie intelligibile s’unisce o alle sustanze separate, come 













Giordano	 Bruno,	 “Degli	 Eroici	 Furori”,	 in:	







Salvatore	Carannante	in	Giordano Bruno e la 
caccia divina,	 Edizioni	 della	 Normale,	 Pisa	
2013.	Carannante	demonstrates	that	the	myth	
involves	a	harsh	condemnation	of	Christian-





Giordano	 Bruno,	 “De	 l’infinito,	 universo	 e	








è	 simile,	 che	 è	 la	 sua	 imagine:	 perché	 dalla	









Luigi	 Firpo	 argued	 clearly	 that	 Bruno’s	 de-
fensive	 strategy	 “[consisteva]	 nel	 negare	
il	 negabile,	 nel	 giustificare	 –	 mediante	 op-
portune	 attenuazioni	 –	 quanto	 si	 poteva	






bestia trionfante –	 those	more	dangerous	 from	a	 religious	point	of	view.	
In	 the	 “moral”	 Italian	 dialogues,	 the	 Nolano	 covered	 with	 mythological	
dresses	real	characters	and	figures	of	the	holy	Bible,	especially	Christ.	He	
dissimulated	a	Catholic	honesty	 in	order	 to	conceal	his	 fierce	critique	of	
all	historical	religions.	It	is	undoubtedly	an	“Averroistic”	stance,	insofar	as	
it	 seems	 to	 involve	a	double	standard	of	 truth.25	“Averroistic”	dissimula-
tion	 is	 the	defensive	weapon	Bruno	used	during	 the	 trial,	 in	 order	 either	









Thus,	 dissimulation	 acquires	 a	 strong	 gnoseological	 and	 even	 theoretical	




















sione	puniretur.	Haec	cum	ita	essent	peracta,	nihil ille respondit aliud, nisi minabundus: ‘Maiori 
forsan cum timore sententiam in me fertis quam ego accipiam’.	Sic	a	 lictoribus	gubernatoris	
in	carcerem	deductus,	ibique	octiduo	asservatus	fuit,	si	vel	nunc	errores	suos	revocare	vellet;	
sed	frustra.	Hodie	igitur	ad	rogum	sive	piram	deductus,	cum Salvatoris crucifixi imago ei iam 
morituro ostenderetur, torvo eam vultu aspernatus reiecit;	sicque	ustulatus	misere	periit,	renun-
ciaturus,	credo,	in	reliquis	illis,	quos	finxit,	mundis,	quonam	pacto	homines	blasphemi	et	impii	
a	Romanis	tractari	soleant.”28


























nell’ammettere	 infine	 taluni	 non	 altrimenti	
riducibili	 errori,	 ripudiandoli	 e	 invocando	




When	 in	 Venice,	 it	 was	 viable	 because	 the	
judges	 did	 not	 know	 his	 printed	 work;	 but	





Obviously,	 it	 is	 an	 “Averroistic”	 stance,	 not	
a	 stance	 of	 Averroës!	 As	 I	 argued	 earlier,	
Averroës	 never	 said	 that	 there	 are	 two	 (or	
more)	 different	 truths.	 The	 Averroists	 did	
–	 not	expressis verbis obviously,	 but	 by	 ap-
plying	 the	 paradigm	 in	 their	works	 in	 prac-
tice.	See	Massimo	Campanini,	L’intelligenza 
della fede: Filosofia e religione in Averroè 





roës’	 and	 Bruno’s	 religious	 ideas	 –	 in sha’ 
allah.
26
The	 strict	 bond	 between	 the	 life	 and	 the	
thought	of	Bruno	has	been	duly	emphasized	




Il processo di Giordano Bruno,	p.	166.
28
Kaspar	 Schoppius’	 letter	 on	 17	 February	

















sreća mišljenja u Averroësa i Giordana Bruna
Sažetak
U ovome radu autor komparativno promišlja o pitanju kojim su se bavili Giordano Bruno i Ibn 
Rušd (Averroës), a to je – intelektualna sreća. Pod intelektualnom srećom ovdje se misli ili na 
sreću kroz mišljenje ili na sreću mišljenja. Filozofska veza između Averroësa i Giordana Bruna 





Ontologie des Intellekts: 
das Glück des Denkens bei Averroës und Giordano Bruno
Zusammenfassung
In dieser Arbeit reflektiert der Autor komparativ über ein spezifisches Thema, das von Giordano 
Bruno und Ibn Ruschd behandelt wurde: geistiges Glück. Das geistige Glück ist hier entweder 
als Glück durch Denken oder als Glück des Denkens gedacht. Die philosophische Verbindung 
zwischen Averroës und Giordano Bruno ist mittlerweile fest etabliert und das Paper ist eher eine 





Ontologie de l’intellect : 
le bonheur de la pensée chez Averroès et Giordano Bruno
Résumé
Dans cet article, l’auteur adopte une approche comparative pour aborder la question déjà 
traitée par Giordano Bruno et Ibn Rochd (Averroès) – question se rapportant à la chance intel-
lectuelle. Le bonheur intellectuel est ici conçu, soit comme bonheur par la pensée, soit comme 
bonheur de la pensée. Le lien philosophique entre Averroès et Giordano Bruno a préalablement 
déjà été établi, et il sera davantage question dans cet article d’une analyse théorique qu’histo-
rique quant à l’« averroïsme » de Bruno.
Mots-clés
Giordano	Bruno,	Ibn	Rochd	(Averroès),	cadre	gnoséologique	averroïque	de	Bruno,	bonheur	intellectuel
